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“The Kohen who purifies

shall place the person being purified
along with them before Hashem at the
entrance of the Ohel Moed.” The Torah
mentions the Kohen numerous times
during the purifying process, but only
refers to him as the Kohen, and not the
purifying Kohen. Thus, why does the
Posuk need to say, “anunn [ndn” the
Kohen who does the purifying, when we
know and understand that the purifying
is done here by the Kohen? The following
Divrei Torah will expound on this topic,
and support the P’shat offered in the
closing paragraph.

1n12 — Eiruvin 12b — 15:16 “ynu
Nnwa ' nx o'’ — “He should wash his
entire flesh with water.” We know that
anyone who is Tamei and wants to
become Tahor must Toivel himself in a
kosher Mikvah. A kosher Mikvah must
have a minimum of 40 nxo of water. If the
Mikvah does not have that much water,
then even if one went into that Mikvah,
it would not make a Tamei person Tahor.
How do we know this measurement
needs to be at least 40 nxo of water in
order to be a kosher Mikvah? The
Gemara in Eiruvin 14 says that we learn
it out from this Posuk, “%5 nx nma yni
Nw1” — one must wash himself in a body
of water that his entire body is covered
with water — as the Posuk explicitly says,
“nwa 75” — his entire body, meaning at
once. The Chachomim tell us that in
order for an entire body to be submerged
in water at once, 40 nXo is needed, thus
the minimum amount of water needed for
a kosher Mikvah is 40 nxo. Perhaps we
can also say that there is a Remez to this
in the Posuk. Why did the Torah need to
say that he should wash his body with
“water”? Obviously, he would wash his
body with water? The Torah is coming to
teach us how much water needs to be in
the Mikvah to be kosher — as one needs to

@

wash himself, “0'a” — “n — m” — water of
forty nxo.

'n U 2 — 14:11 “on Tyal
NNY 'T 1197 DNNI INLVAN Y'RA NIX JALNA
Tvim N —

shall place the person being purified

“The Kohen who purifies

along with them before Hashem at the
entrance of the Ohel Moed.” The Torah
mentions the Kohen numerous times
during the purifying process, but only
refers to him as the Kohen, and not the
purifying Kohen. Thus, why does the
Posuk need to say, “anunn |ndn” the
Kohen who does the purifying, when we
know and understand that the purifying
is done by the Kohen? This can be
understood with a story that I heard
regarding a Talmid Chochom. One day he
went into an alleyway, and he heard a lot
of noise coming from within one of the
homes, and from the sounds he was able
to discern that it was a group of people
playing with dice, and they were arguing
with each other. He was horrified that
Yidin would be doing that, and for the
sake of Hashem, he immediately went
into the room where they were, and spoke
harshly to them. He asked them how they
could be doing such an abhorrent thing,
as playing with dice, that which is
prohibited by the Torah, as they were
stealing one from another?

His words entered the people
playing dice, and they were embarrassed
and regretted their actions. They told the
Talmid Chochom that they would never
do it again, and they said that all the
money that they had there, quite a large
sum, would be given to the Talmid
Chochom, as a 01, a penalty, for their
improper actions, and in return, he
should be Mispalel that they receive a
Kapparah for their actions. The Talmid
Chochom took the money, gave them
words of Musar, told them that he would
be Mispalel for them, and left. A few
months later, this same Talmid Chochom
came upon difficult financial times, and
he had no way to procure food for his
family; he was not even able to get a loan.
He did not know what he would do. Then
he remembered the story that occurred
with the people playing dice, and thought
to himself that they probably returned to
their evil habits. He went back to that
alleyway, and sure enough, he heard the
noise from within of their playing dice.
He was very happy that he would be able
to make money again. He went in and
yelled at them; how could they return to

their evil ways of playing dice? Before he

was able to finish his speech, they all
began to curse at him, and told him to get
out of there: Who made you ruler over us?
They wanted to beat him up, and he fled
quickly to be saved from being harmed.
He was befuddled as to what happened.
Why was it that the last time they were
remorseful, and gave him their money,
while this time they acted with complete
insolence, and anger at him? He went to
his Rebbe to ask him what was going on.
The Rebbe explained: the first time you
went in to reprove them, your intentions
were completely L’'shem Shomayim. You
were standing up for the honor of
Hashem, and had no thoughts of any
personal benefit. Therefore, Hakodosh
Boruch Hu made it that they had awe
and respect for you, and thus they
accepted your rebuke and gave you their
money. This is as the Gemara in Brochos
6b says that, “rrmTomunxrnwvw mm
n0'vnwl” — all who have Yiras Shomayim,
his words are heard, for Hakodosh
Boruch Hu helps the person. However,
the second time you went, you went for
your own benefit, so that you can receive
a penalty from them, and not for the
Honor of Hashem, thus, the more natural
thing occurred, and they became angry
with you and chased you away. This is
something which can potentially occur to
the Kohanim. Every person who sins and
wants to get a Kapparah, he comes to the
Kohen to be Makriv a Korbon, and the
Kohen has great benefit from those
Korbonos. He receives good meat, as well
as flour and oil. If the Kohen receiving
the Korbonos does so with the proper
intentions, all for the sake of Hakodosh
Boruch Hu, and so that the person
bringing it can achieve a Kapparah, then
it will bring true Taharah to the person,
and will help him achieve a Kapparah.
However, if the Kohen does so for his own
personal benefit, then his actions do not
help to bring Taharah to the person, as it
says in Yirmiyah 2:8 “ a8 mmx X7 nndn
77 — the Kohanim don’t ask where is
Hashem, for they Chas V’sholom don’t
care, and they are doing so for their own
benefit. When done this way, it does not
bring about Taharah or Kapparah. This
is what the Posuk is telling us here.
“ DNNI NVAN YIRD NIK N0AN [N TRyl
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71 197" — when will it be that the Kohen
can cause that the person coming to him
achieve a Taharah and Kapparah in front
of Hashem? The Kohen needs to be the
anonn N> — the
purpose is to bring about a Taharah for

Kohen whose sole

the person, and not for any personal
benefit. It will not work if the Kohen is
doing it for his own belly, rather it will
only work if he is doing so L’shem
Shomayim.

nmwvw “w miro -— Shabbos
Hagodol — The Shabbos prior to the Yom
Tov of Pesach is called Shabbos Hagodol.
Why is it called Shabbos Hagodol? It says
in Shulchan Aruch Orach Chaim 430
that on that Shabbos, Hakodosh Boruch
Hu had Klal Yisroel take the sheep of the
Mitzriyim, which were their Avodah
Zarah, and tie the sheep to their beds in
preparation of their bringing the Korbon
Pesach. The Mitzriyim should have
sought to kill Klal Yisroel for taking their
Avodah Zarah, however they did nothing.
It was a miracle that the Mitzriyim did
not seek to do harm, and this is why we
call this Shabbos, Shabbos Hagadol. The
day that Klal Yisroel took the sheep and
tied it to the bed was on Shabbos, which
was the tenth of Nisan. Every other time
we commemorate something, we don’t
commemorate it on a specific day of the
week, but rather we do so on that
Thus,
commemorate this miracle of the Yidin

calendar date. why don’t we
taking the sheep of the Mitzriyim on the
tenth of the month, no matter which day
it falls out on? There is a rule that we
must know, and that is that all the good
that occurs to a person throughout the
entire week, is all really done and
decreed on the preceding Shabbos. For
example, if Chas V’sholom robbers were
to attempt to steal from a person, or some
other misfortune — on any weekday, and
Hakodosh Boruch Hu saves the person
from that bad thing, that which he was
saved was already decreed on the
preceding Shabbos. The person may not
realize it at all, for he saw the robbers
come to him during the week, and he
cried out to Hashem during the week,
and he was saved during the week.
However, in truth, Hakodosh Boruch Hu

knows what will happen in the future,
and He knows that he will cry out to Him,
and thus, on the preceding Shabbos,
Hakodosh Boruch Hu puts into Creation
that the person will be saved. This is why
we call the Shabbos before Pesach, the
Shabbos
“Shabbos Hagodol”, for the great miracle
that occurred on that Shabbos. In
addition to the miracle which also

before Yetzias Mitzrayim,

physically occurred on that day, of the
Mitzriyim not attempting to stop Klal
Yisroel from taking their sheep, their
Avodah Zarah, that Shabbos was also the
source of the miracle of Klal Yisroel
leaving Mitzrayim — although they did
not physically leave until that following
Thursday. There was a decree in
Shomayim on that Shabbos, and the life
of that miracle came from that Shabbos —
and the outcome of it occurred on that
Thursday.

T nniax — Shabbos Hagodol —
The Shabbos prior to the Yom Tov of
Pesach is called Shabbos Hagodol, and
we have the Minhag to recite the
Haggadah on this Shabbos from n'Tay
10 until 'nny 95 '2v 1937, The night of
Pesach is called, “Leil Shimurim”, for it is
put away for us Le’asid Lavo. Everything
that occurs during the six days of the
week its source is from the Shabbos
preceding it. On the holy day of Shabbos,
Hakodosh Boruch Hu will open the gates
and bring forth the Geulah Asidah. The
Shabbos called,
“Shabbos Hagadol” for we yearn for the

before Pesach is
ultimate Geulah, which will come from
the Koach of Shabbos. We wait anxiously
for that Shabbos Kodesh when the gates
will be opened for the ultimate Geulah to
occur, that great and awesome day.
Therefore, we want to help it along, and
give strength to it with the words of our
mouths, by reciting the Haggadah and
speaking of Chiddushei Torah and
Halacha, for the main Koach of Klal
Yisroel is their mouths — as we know that
it is through our mouths, with Torah and
Tefilah, that we can fill the void that we

have because of the lack of a Bais

Hamikdash. In Mitzrayim, Klal Yisroel
did not yet have the Torah Hakdosha,
and thus they did not have that special

power of Tefilah through which it could
be as if they performed Mitzvos of the
Torah, and thus Hakodosh Boruch Hu
commanded them on the tenth of that
month, on the Shabbos before they would
leave Mitzrayim, to follow His command,
and to turn away from Avodah Zara. The
Zechus of doing this on Shabbos Kodesh
would give them the Koach to be
redeemed from Mitzrayim.

Now we can understand why the
Torah says, “3nunn |ndn” — the purifying
Kohen. There are many times that people
mean well, and they try to “change the
world.” At times they begin with the
proper intentions, however, after time,
they forget about their initial intentions.
It becomes all about what they are doing,
and they feel empowered to do so, but
they are no longer seeking the goal that
they initially set out with — all L’shem
Shomayim. We must make sure that all
of our actions, begin, and continue to be
I’'shem Shomayim. Chazal tell us that
the power and the life of the entire week
comes from the Shabbos preceding that
week. This week is called Shabbos
the great Shabbos.
Everything really takes place on the

Hagadol, it is

Shabbos, and the events during the week
just play out that which was already
determined on Shabbos Kodesh. Shabbos
is a time that we must truly seek to
attach ourselves to Hakodosh Boruch Hu,
and act completely L’'shem Shomayim.
We must rest from our work — not
because we want to rest, but because the
Torah says so. We must Daven and learn
much Torah on this holy day. Klal Yisroel
leaving Mitzrayim really occurred on
that Shabbos preceding their leaving,
and not on the following Thursday. Every
Shabbos is great, and we call this
Shabbos the great Shabbos, for it was
then that Hakodosh Boruch Hu decreed
that He would take us out of Mitzrayim,
to be exclusively His. It is an honor and
privilege to be Hakodosh Boruch Hu’s
nation, and let us truly serve Him —
L’'shem Shomayim. On this Shabbos
Kodesh, we must prepare for the
upcoming holy days of Pesach, when we
were Zoche to become Klal Yisroel - the
Chosen Nation.
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am - The Gemara in
Pesachim 115b says that
one can fulfill the Mitzvah
J of eating the Matzah on
Leil Pesach by swallowing it, even without
chewing and tasting it, while one cannot
fulfill the Mitzvah of Maror without
chewing and tasting it. Why must one chew
and taste the Maror? The following Divrei
Torah will expound on this topic, and
support the P’shat offered in the closing
paragraph.

' M1 — “ann” — The Gemara
in Pesachim 39a says that to fulfill the
Mitzvah of Maror one can use: ,Xdnn ,NTN
Ann L'wy ,x1anin. The Gemara tells us
that narn is "xon" - lettuce. The Gemara
says that the word, "xon" comes from “on”
meaning, “u7'v xmny onT “That
Hakodosh Boruch Hu has mercy on us.”
“nTn” — refers to one who is “naIwna 11n” —
he returns to Hashem with Teshuva. If one
is Chozer, he does Teshuva, then, “Xamn1 on
7y’ — Hakodosh Boruch Hu has mercy
upon us. Shemos 34:6 “‘1,"7° — There is a
double Loshon of the Shem Havayah in the
thirteen Middos of Harachamim — Hashem
says, “I am the same One before one sins,
and the One after he sins and does
Teshuva.” Rashi explains that Hashem is
saying that He will have mercy on one, even
after he sins, if he does Teshuva. This is
alluded to in the word, “xon” — Rachmanus,
for as the Zohar Hakodosh says, there are
three colors which comprise the complete
Midas Harachamim, and they are: ,un
DdIX ,nio, (white, red, black) which are the
Roshei Taivos of the word, “xon.”

awn w1t — “9nn” — The Gemara in
Pesachim 39a lists the five types of herbs
that can used for the Mitzvah of Maror at
the Seder. The first on the list, and the
Gemara notes the most preferable of the
five, is the Chazeres, generally accepted to
be Romaine lettuce. The Yerushalmi asks
why Chazeres included in the list, as it does
not seem to have such a bitter taste. We
pick the lettuce when it is young, and then
it has a pleasant taste. However, if you were
to leave it in the ground for a bit longer,
then it turns bitter and pungent. This is
reminiscent of the Mitzriyim, who at first
invited the Yidin to settle in the best parts
of the land, and in later years, embittered
their lives. If one cannot obtain Chazeres,
(or cannot ensure that there are no bugs on
it) then the next best is Tamcha, which is
horseradish. There is a lesson to be learned
from the fact that the choice of all the Maror
is the lettuce, and only then, second best, is
the horseradish — which is very bitter.
When Hashem inflicts suffering upon
someone, the goal in not to totally break the
person in retribution for his sins. Rather,
the suffering is a message for the person to
do Teshuva and improve. Hakodosh Boruch

Hu begins with light afflictions, in hopes
that the person will change. The Gemara in
Arachin 16b says that even putting one’s
hand in his pocket and pulling out the
wrong object is called |nio', afflictions. If
only that was the extent of affliction we
would need in order to get us to do Teshuva!
If the person does not get the message, then
Hakodosh Boruch Hu brings harsher
punishments, until the person does change.
If Chas V’sholom the person completely
ignores all the messages, then Hakodosh
Boruch Hu may be left with no choice but to
inflict extremely severe punishment on the
person — as stated in the Tochacha. This is
the message of the Maror: Hashem does not
seek to bring harsh punishments upon us.
He would rather that the Chazeres work,
that which does not taste bitter — though
does turn bitter if left in the ground too
long. However, if that does not work, at
times He is not left with any options but to
bring upon the person Tamcha - the
exceedingly bitter horseradish.

A7y Ik — “N'7KX 7Y nIxE - Nn
ann” — We recite a Brocha prior to eating
the Maror, that we were commanded to eat
Maror. The command to eat Maror is only
in conjunction with the eating of Korbon
Pesach, as stated in the Posuk Shemos 12:8.
Being that we are not Zoche to have a
Korbon Pesach nowadays, the Mitzvah of
Maror is only a D’rabonon. Now that we
have established that it is not a Mitzvah
D’oraisa, how can we recite the Brocha and
say, “ni¥1” — that Hashem commanded us to
eat Maror, when He didn’t when we do not
have the Korbon Pesach? The Gemara in
Shabbos 23a asks a similar question in
regard to Hadlokas Neir Chanukah — which
as well is only a Mitzvah D’rabonon, yet we
recite a Brocha and say, “nixt.” The Gemara
explains that in fact all laws instituted by
the Rabbonon are indirectly endorsed by
the Torah, for the Torah says in Devorim
17:11 “7xnwi ' )7 1T WK 12T A 1IoN K77
— “You shall not veer from the word that
they (the Rabbonon) will tell you, left or
right.” Being that the Rabbonon
commanded us to light the Chanukah
candles, and to eat the Maror, it is like
Hashem commanded us to do so, and thus
one can say, “nixl.” The Rambam in Hilchos
Brochos 1:3 addressed the same issue as the
Gemara, yet he quotes the first part of the
Posuk, “wx vownn 2yi JN1r \wR ninn o 7y
nwyn 17 Nnx” — “According to the teaching
that they will teach you and according to
the judgment that they will say to you — you
shall do.” Why did the Rambam not quote
from the same part of the Posuk as the
Gemara? The nTx "n Paskens that while
one is to recite a Brocha on building a fence
around his roof, he does not recite the
Brocha if he builds a fence around a pit or a
well. He explains that while building a

fence on a roof is a positive commandment,
Devorim 22:8 “4217 npyn n'wyr”, to build a
fence around a well or pit is a negative
commandment, as stated in the Posuk, “X71
N1 omTo'wn”. We only recite Brochos on
positive commandments, and not on
negative commandments, thus on the
building of the fence for the roof, which is a
positive commandment, a Brocha is recited,
but not for a fence around a pit or well
which is a negative commandment. With
this understanding we can explain why the
Rambam used the first part of the Posuk,
and not what the Gemara used. The
Rambam used the first part of the Posuk for
that is the positive commandment of
listening to the Rabbonon, and thus a
Brocha would be recited on it, as opposed to
the second part of the Posuk which is a
negative commandment.

wxw' nnon — “nn” — The
Mitzvah D’oraisa of eating Maror is only
when there is a Korbon Pesach, however,
when there is no Korbon Pesach, the
Gemara in Pesachim 120a tells us that
there is a Mitzvah D’rabonon to eat Maror,
as a commemoration of what was done in
the Mikdash. We eat the Maror in order to
remember the bitterness which we suffered
at the hands of the Mitzriyim. The bitter
suffering was actually good for Klal Yisroel,
for it was due to the excess afflictions that
Hakodosh Boruch Hu deemed the 210 years
that they were there as if they were there
for the 400 years that Hakodosh Boruch Hu
told Avrohom Avinu would happen.
Ultimately, the cruel actions of the
Mitzriyim against Klal Yisroel helped Klal
Yisroel to leave Mitzrayim early.

X now — “9nn” — Had the
Mitzriyim not had an intense hatred for
Klal Yisroel, and had they not treated Klal
Yisroel so badly, Klal Yisroel may have
somewhat integrated into the lives of the
Mitzriyim. However, due to the intense
hatred and unimaginable pain that the
Mitzriyim afflicted Klal Yisroel with, it
caused Klal Yisroel to remain removed from
the Mitzriyim and to retain their identity.
The cruelty of the Mitzriyim was a blessing
in disguise.

Quow "Mnn — “9nn” — We eat
Maror, as it says in the Posuk Shemos 1:14
“an'n N N1’ — “And they embittered

their lives.” One must know that this
bitterness was good for Klal Yisroel, as it
hastened the Geulah, and Hakodosh
Boruch Hu took Klal Yisroel out earlier —
before the exile was supposed to end — it
was the harshness of the work that enabled
them to leave early. The Trop on the words,
“pDnrn NX NN’ are “N7T1E knTR” — “Get up
and go” — alluding to this point, that the
bitterness that the Mitzriyim imposed on
Klal Yisroel, was what allowed them to get
up, and leave Mitzrayim. There is a great
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lesson here for us to learn. We must not
question the actions of Hashem, for all of it
is for good. Brachos 60b — All that Hakodosh
Boruch Hu does is for good. One must never
lose his Bitachon, even at times when the
sun is not shining on you, keep the hope and
have Emunah. Know that Hashem does not
forsake those who trust in Him. That which
seems bad 1is really good, just as in
Mitzrayim. For the Mitzvah of Maror, the
main herb to be used is called, “xon” — for it
alludes to us that “p'por |72v xannn on” —
Hakodosh Boruch Hu has Rachmanus on
us, and saves us. So, it should be, that in
the Zechus of Emunah we should be Zoche
to the Geulah Shlaima, jax n1m+ nanna.

2" — “9nn” — The Gematria of
the word, “ann” is the same as, “nn” —
“death” for they are strict judgment. The
Gemara in Pesachim 115b says that one can
fulfill the Mitzvah of eating the Matzah on
Leil Pesach by swallowing it, even without
chewing and tasting it, while one cannot
fulfill the Mitzvah of Maror without
chewing and tasting it. The Arizal says that
one must chew the Maror with all thirty-
two teeth, which are K'neged the thirty-two
nnonn niaMl. When one chews the Maror, it
sweetens it, and that is why if one swallows
it, he is not Yotzei his obligation, for he
must know that the bitterness is really
sweet.

¥ pon — “ann” — 119 — There are
some who were not able to procure xon,
which we know to be lettuce Pesach time,
they therefore were not able to use it for the
Mitzvah of Maror on Pesach, while there
are others who did not know what xon was.
Being that they were not able to procure it,
or did not know what they were supposed to
use, they used Chrain. However, this causes
a great impediment for many are not aware
that one must eat a Kezayis of Maror, and
because it is very difficult to eat Chrain in
large quantities are to its very strong and
overpowering taste, they do not even eat a
half of Kezayis of it, and are thus not
fulfilling the Mitzvah of Maror. Even those
who are meticulous in eating a Kezayis of it,
eating so much of it can be harmful to a
person, and thus because they are
potentially harming themselves, that is not
the Mitzvah — and they are being Mevatel
the Mitzvah. Thus, one who feels Hashem
in his heart, should be Mekayeim the
Mitzvah the way it was Mesaken, and
should purchase it even at a great price.

o010 onn n"w — “ann” — Orech
Chaim 132 — The words of the Chacham
Tzvi (see above) are true, however because
Pesach time, there are often little bugs that
are in the xon, the lettuce, and if one does
not know how to identify these bugs, and
ensure that the lettuce he has does not have
the bugs, then he potentially will be eating
bugs, which is a serious Aveirah. Although

the lettuce is the first on the list, and is the
optimal way to perform the Mitzvah, if one
will potentially end up eating bugs, then he
should certainly use one of the other items
listed in the Mishna to be Yotzei the
Mitzvah. Certainly, one who can ensure
that there are no bugs on the lettuce, eating
the lettuce is the optimal way to perform
the Mitzvah. (Some have the Minhag to eat
the lettuce and put some Chrain on it).

D"N NIX — “90 WN” - One often
has many Tzoros, and if he worries about
each and every one of them, his heart will
be filled with worries. This will cause him
to be sad and depressed, and will cause
harm to his Guf and Neshama. However,
the smart person, will lump all the Tzoros
together in his mind so that they are one,
and thus he has one big problem instead of
many small ones — this way he can at times
push away from his one problem and be at
peace. Moshol — There was a person who
needed food, clothing, a place to live, and to
repay a debt. He calculated how much
money he needed to address all these
issues. He figured out he needed 5,000
coins. Now he did not have so have many
worries. He Davened to Hashem for the
5,000 coins, and now he only had one
problem — he was lacking the 5,000 coins, as
opposed to before when he was lacking
many things. A story to bring forth this
point is quoted in the |ann 97x — There was
a wealthy store owner, who saw a man
passing his store who seemed to be dejected.
The store owner asked the man why he
looked dejected and stressed? What Tzarah
do you have?

The man was very poor and knew
that this store owner was very wealthy and
helped many people. He was excited to be
able to tell him, for he thought that maybe
this wealthy man would help solve all of his
problems. The poor man responded: I
should tell you my one problem that I have?
You think I only have one problem? If T only
had one problem, I would be able to handle
it, but I have so many problems, I don’t even
know where to begin. The wealthy man
said, “My child, tell me all of your
problems.” The wealthy man took a quill
and paper, and as the poor man told him all
of his troubles, the wealthy man wrote
down each one. The poor man was very
excited for he thought that the wealthy man
must be writing it down for he plans on
taking care of all his needs. The poor man
began, “I don’t have bread in my house for
my children.” The wealthy man asked him,
“How much money do you need for bread?”
The poor man told him how much it would
cost for bread for his children. The poor man
proceeded to itemize everything he needed,
and to each one the wealthy man asked him
how much he needed, to which the poor man
told him how much money he needed for

that item. The wealthy man asked him, “Is
that the complete list?” The poor man
answered that it was. The wealthy man
took the piece of paper that he had written
down the itemized list and what it cost and
handed it to the poor man. He said, “Here
you go: until now you had ten problems, and
now you only have one. Based on your list
you need 150 gold coins. Go and be well —
you now only have one problem — you need
150 gold coins.” The poor man was
bewildered, and after that, the wealthy man
gave him money. The wealthy man was
demonstrating that if he was able to
consolidate his problems so to say, he would
only have one problem and would create
less stress. Maror is followed immediately
by Korach, telling us that we must put our
Maror, our Tzoros, all together, then the
Tzoros are easier to handle, for it is all one
Tzarah. (The truth is that one needs to put
all his Tzoros as one — and realize that it is
all coming from Hakodosh Boruch Hu. Be
Mispalel to Him, and He can save you from
it all).

A 1 awyn — “ann” — This can be
explained with a Moshol. There were two
craftsmen who were hired to make a vessel.
One was given premium materials to work
with in order to make his vessel, while the
other was given substandard materials for
him to make his vessel. They both produced
magnificent vessels. They are both praised
for their work, though certainly the one who
used inferior material and was still able to
make a magnificent vessel is even more
praiseworthy. Similarly, one who is able to
praise Hakodosh Boruch Hu, and find the
good in the Maror, he is more praiseworthy.

Now we can understand why we
must chew and taste the Maror. We are not
to swallow the Maror without chewing and
tasting it, for that would look like we are
trying to gloss over it, as if to say that we
want to focus on our being saved, but are
not particularly happy about the pain and
suffering that we went through. We must
not be thankful only for being saved, but
look at the servitude as bad. Rather, we
must be thankful for it all. We must look at
it like the Gemara in Pesachim 50a tells us,
that in the Next World there is only the
Brocha of Hatov V’Hameitiv, not Dayan
Ha’emes. While in this world there is much
that we do not see, and although it may look
to us like something is not good, we must
know that it is good. In the Next World, we
will be able to see that everything was
really for our good. The reason we eat the
Maror and we taste it, is for us to recognize
that all that Hakodosh Boruch Hu does is
for good. The subjugation in Mitzrayim was
good for us; it was needed in order for us to
receive the Torah Hakdoshah. We eat the
Maror slowly and enjoy the bitterness — for
it too is good.
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“There is a Mitzvas Aseh to Shecht the
Pesach on the fourteenth of the month of
Nisan, after Chatzos.” The Rambam uses
the same Loshon of “0inw?” in his Sefer

Hamitzvos when discussing the Korbon
Pesach. However, in regards to all other
Korbonos the Rambam always uses a
Loshon of, “anpn?” — that it is a Mitzvah
to Shecht it. Why does the Rambam
write, “0inw?” by Korbon Pesach — and
why is it in fact different than all other
Korbonos? Why do we split the Hallel on
the Seder night, something we do not do
any other time of the year? Why do we
call this Yom Tov, “Pesach” while the
Torah calls it, “nixnn an”?

D1 7177 — Pesach 4:2 “anaw nyva
N7INAQ2 NDTY '7'2aWa NOY |27 Ni¥xna a"apa”
— The Mitzvah of Korbon Pesach was the
first Mitzvah that with its Zechus we
were redeemed from Mitzrayim. Klal
Yisroel were bare of Mitzvos, and
Hakodosh Boruch Hu gave them this
Mitzvah so that they should have a
Zechus to be redeemed. Hakodosh
Boruch Hu also gave Klal Yisroel another
Mitzvah, the Mitzvah of Bris Milah, so
that they would have the blood of the
Pesach and the blood of the Milah. We
Hakodosh
Boruch Hu specifically chose the Mitzvah
of Korbon Pesach as a Zechus for the
Geulah of Klal Yisroel? When Hakodosh
Boruch Hu wanted to redeem Kilal

need to understand why

Yisroel from Mitzrayim, He needed to
give them Avodah which would distance
them from evil Middos, and thus the very
first Mitzvah Hakodosh Boruch Hu gave
them was the Mitzvah of Korbon Pesach.
Hakodosh Boruch Hu gave us this
Mitzvah so that we realize and become
accustomed to knowing that everything
we eat is really from nma |n7iw, all from
the table of Hakodosh Boruch Hu.
Although a Korbon has a connection to
the person bringing it, it is still not
considered his possession. He is only
allowed to eat during the timeline
provided by the Torah, and afterwards
must be burnt. We are to learn to
everything that we have, that all of it is
Hakodosh Boruch Hu’s, and we are only

from Hashem, and that they must
distance themselves from Kinah,
Ta’avah, and Kovod, so that they could
serve Hakodosh Boruch Hu properly.

mivo — Parshas Bo — “nn
Dd>7? NxTh nTvn” — Why is the Korbon
Pesach different than all other Korbonos
in three ways. 1 — It is brought after the
Korbon Tamid of nxanvn 2 — while every
other Korbon is brought between the
Korbon Tamid Shel Shachris, and the
Korbon Tamid Shel Bain Ha’arbayim? 2
— Every Korbon that is brought for a Yom
Tov is brought on the Kedushas Hayom
of the Yom Tov, while this Korbon, the
Korbon Pesach is brought before the Yom
Tov? 3 — Every Korbon Tzibur — one
Korbon is brought for the entire Tzibur,
while the Korbon Pesach — while it is a
Korbon Tzibur — but everyone needs to
bring it. There is a Mechilta in Parshas
Bo — if Klal Yisroel don’t bring a Korbon
Pesach for some reason — technically one
can be brought for the Tzibur. The
Korbon Pesach was a Zecher to the
miracle that we got saved. Really, we
should bring the Korbon at night, as that
was when Klal Yisroel was saved — but
Korbonos are not allowed to be brought at
night. Thus, the Korbon is brought after
the Tamid Shel Bain Ha’arbayim — a time
when all the Korbonos of the previous
day were complete, and could no longer
be brought — thus signifying that the
Korbon is not associated with the
previous day, but that coming night. That
is also why it’s not brought on the next
day, on the actual Yom Tov, for it is
meant to be at the night of Yom Tov, but
being that Korbonos cannot be brought at
night, it is brought after the Korbon
Tamid Shel Bain Ha’arbayim, so that it is
like it being brought on that night — the
night of Yom Tov, the time that the
miracle occurred. Since it’s a Korbon to
thank Hakodosh Boruch Hu for the
miracle, and everyone was connected to
that miracle, thus all are obligated to
bring this Korbon.

a7y nnx — Meseches Pesachim
— Mitzvah of Korbon Pesach — The
Rambam in his Sefer Hamitzvos, as well

This is unique to the Korbon Pesach, for
by all the other Korbonos, the Rambam
says that the Mitzvah is, “anpn?” — to
Makriv the Korbon. If you have a Korbon
Pesach that no one could eat it, then it is
Posul, while by other Korbonos it would
still be Kosher. The difference is that the
Ikar part of the Korbon Pesach is that it
was to be brought as Korbon, to be
Shechted, in order to eat it. Other
Korbonos, although some of them are
eaten, that was not the Ikar part of the
Korbon — rather the Ikar was it being
brought to Hakodosh Boruch Hu as a ¥
— to come seek favor by Hakodosh Boruch
Hu. This is why the Rambam says the
Loshon of, “0inw?” — is because it was
different than all other Korbonos, in that
the Ikar part of the Korbon Pesach was
so that Klal Yisroel could eat it. There is
a separate IX7 to be Makriv a Korbon
Pesach on a nna, to not bring it on the
Mizbe’ach in the Mikdash. Why do we
need a sperate IN7 for the Korbon Pesach,
when that is the Halacha for all
Korbonos? One may have thought that
the Korbon Pesach is different, because
the Ikar part of the Korbon is for the
Shechita in order to eat it. Thus, perhaps
it did not need to be brought in the Bais
Hamikdash. This is why there needed to
be a special X7 that even the Korbon
Pesach cannot be brought on a nna. The
Rambam says that you need to be Makriv
the Korbon Pesach, in the Azarah. Every
Korbon needed to be brought in the
Azarah, why did the Rambam need to say
it specifically by the Korbon Pesach?
Again, one may have thought that it did
not need to be brought in the Azarah,
perhaps in Yerushalayim would have
been good enough, considering the Ikar
part of the Korbon Pesach was to Shecht
it in order to eat it. Thus, the Rambam
stresses, that it needs to be brought in
the Azarah.

|nA nxon — 11:13 “nx asi
DONX NI¥N 'IX WX NI¥N X IVNYN VIinY
D>22% 722 1Tay'721 D'P7IX T NN NanNY7 ,0I'n
Dowo 'mar” — “It will be that if you
hearken to My commandments that I
command you today, to love Hashem,
your G-d, and to serve Him with all your
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heart and with all your soul.” The word,
“an” — “And it will be,” appears to be
extra — what do we learn from this word
here?

The Gemara in Nedarim 8la
says: “ nd>12 172 K7W 7Y ?yaRN nTaR nn
n7’nn nimn” — Why was Yerushalayim
destroyed? It was because Klal Yisroel
did not recite Birchas Hatorah first, prior
to learning Torah. The Gemara needs
explanation, for was it really the only
thing that Klal Yisroel did wrong that
they did not recite Birchas Hatorah
before learning Torah? Additionally,
while we know that one is obligated in
reciting a Brocha prior to learning Torah,
but is not doing so such a grave sin that
the Bais Hamikdash was destroyed due
to their not reciting this Brocha?

Truthfully, there isn’t even one
Yid that is not full of Mitzvos, as the
Gemara in Sanhedrin 371 says that
sinners amongst Klal Yisroel are full of
Mitzvos like a pomegranate. The main
problem 1is that they did not serve
Hakodosh Boruch Hu with joy, rather
they felt forced to do so. When they
fulfilled their obligation and no longer
had to fulfill that Mitzvah, they had great
joy that they finished it, so that they did
not need to do it anymore. They saw it as
an unpleasant yoke. This is the main part
of the sin of Klal Yisroel, that it is
because of this that we are in a long bitter
Golus. Hakodosh Boruch Hu created man
for the good of man, and He did not create
man for His own good or need. For what
does Hakodosh Boruch Hu need man for,
rather He only did so that we should
perform His Mitzvos, and receive reward
for it. If one does not perform the Mitzvos
with a positive attitude and joyously,
then it is like he is Chas V’sholom being
Kofer in the Ikar, as if he is saying that
Hakodosh Boruch Hu needs his service.
As an example, a master has a servant
and he wants to test his servant to see if
he will follow through on his command
quickly, so he gives him a command. If
that which he
commanded his servant to do, then even

the master needs
if the servant does perform the command
with joy, but he does perform it, it still
has some value to the master, for he
needed it to be done. However, if the
didn’t need that which he
commanded the servant to do, rather his

master

entire purpose in the command was to
test his servant to see if he was a loyal
servant, and then the servant does it
while grimacing, then the master will
become very angry at the servant, even if
he fulfills the command. The master has
nothing from the action of his servant,
and if the servant didn’t do it with any
desire and joy to fulfill the word of his
master, then there is no value in the
action to the master. This is the situation
here. Hakodosh Boruch Hu has no need
for anything we do, thus, if we perform
His commands with great joy, then
Hakodosh Boruch Hu is happy with him.
However, if the person performs the
commands quickly, for he sees it as a
burden, and wants to remove the burden
as fast as he can, the Hakodosh Boruch
Hu will be angry at him. The Brocha of
Birchas Hatorah includes the words,
“IMMIN NX 117 [N 0D'MYN 7N 12N WK —
we bless Hakodosh Boruch Hu that He
chose us from all the nations of the world
to give us the most precious gift of the
Torah Hakdosha. If we do not learn the
Torah, and fulfill the words of the Torah
with joy, then why are we blessing Him
for giving us the Torah. If we see it as
nothing more than a burden, then we
obviously don’t really want it. It is like
reciting a n7027 n>1a — a Brocha for no
reason, for it is not really sincere. This as
the sin of the Klal Yisroel, that they did
not serve Hakodosh Boruch Hu joyously,
thus they did not recite the Birchas
Hatorah — for they didn’t really want it.
They saw it as a burden, despite their
doing it. The Gemara in Megilah 10b says
that the Loshon of n'nl represents a
Loshon of joy. This is what the Torah is
telling us here, “vimw ox n'nr” — if you will
listen and perform the Mitzvos of
Hakodosh Boruch Hu — with joy, then you
will receive all the Brochos written here.

Now we can understand why the
very first Mitzvah that Hakodosh Boruch
Hu gave Klal Yisroel was the Mitzvah of
Korbon Pesach. Korbonos are generally
initiated by man: he sinned and needs to
bring a Korbon Chatas, or he wants to
thank you to Hakodosh Boruch Hu, and
he brings a Korbon Todah. However, the
Korbon Pesach is initiated by Hakodosh
Boruch Hu. He tells us that we must
bring a Korbon Pesach, what happens to
that Korbon Pesach? Something different

than all other Korbonos. While there are
some Korbonos which the one bringing
the Korbon does get to partake in the
eating of it, it is not the main part of the
bringing of the Korbon. However, with
the Korbon Pesach, the main part is the
Shechting it in order to eat it. Hakodosh
Boruch Hu was letting us know right at
the outset — the very first Mitzvah, that
we should know that in truth every
Mitzvah that we perform is all for our
benefit. Hakodosh Boruch Hu gives us
the Mitzvos so that we can receive
reward. We are told by the first Mitzvah
that the main part is for us to eat it — the
Mitzvah that we are doing for Hashem —
is really for us. While by other Mitzvos we
may not be able to see it so clearly, it is
true by all Mitzvos. This is why the main
part of the Mitzvah of Korbon Pesach is
to eat it, it is to teach us that all the
Mitzvos that we do for Hakodosh Boruch
Hu, is really all for us. Hakodosh Boruch
Hu does not need our Mitzvos, it is all in
place for benefit. With this
understanding we can understand why
on the night of Pesach, right in the
middle of Hallel we have a Seudah. We
know specifically that the Afikomen we
eat 1s K'neged the Korbon Pesach. Our
eating in middle of Hallel is not
separating Hallel — rather it is a very
part of Hallel. We thank Hakodosh
Boruch Hu for everything He did for us,

our

and we eat — showing and further
thanking Hakodosh Boruch Hu that we
recognize that we need to thank Him for
the Mitzvos which we are given — for they
too are for us — it is all for us to eat and
enjoy. We can also understand why we
call the Yom Tov, “Pesach”, while
Hakodosh Boruch Hu calls the Yom Tov
“Chag Hamatzos.” We focus on what
Hakodosh Boruch Hu does for us — He
gives us a Korbon “Pesach”, and shows us
that everything that we do for Him, is all
for us. While Hakodosh Boruch Hu
focuses on what we did for Hakodosh
Boruch Hu, that we had Emunah in
Hakodosh Boruch Hu, and left Mitzrayim
quickly, so that we only had “Matzos”.
The Yom Tov of Pesach is a time for us to
strengthen our Emunah in Hakodosh
Boruch Hu, and work on serving Him
with pure joy — for we must know that He
loves us, and everything that He does is
for us.
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Bereishis 15:13,14 “ w1
QVUIT D' IA D YT YT DNNAXY
DNX 11 DITAYI D27 X7 YA
120 IN DAl .NIY NINN VX
.21TA WID1 IXY! [D "INNILDIR [T ITAY! WK
“Hakodosh Boruch Hu said to Avrohom: Know
with certainty that your offspring shall be

aliens in a land not their own, and they will
serve them, and they will oppress them for
four hundred years. And also know that the
nation that they will serve, I shall judge, and
afterwards they will leave with great wealth.”
In Parshas Bo, Hakodosh Boruch Hu tells
Moshe Rabbeinu to tell Klal Yisroel to ask the
Mitzriyim for vessels of gold and silver. Rashi
brings down the Gemara in Brochos 9b — that
Hakodosh Boruch Hu asked Klal Yisroel to
request the gold and silver vessels so that the
Tzaddik Avrohom should not say that
Hakodosh Boruch Hu fulfilled His words that
Klal Yisroel would be enslaved and oppressed,
but He was not Mekayeim His word that they
would leave with great wealth. First, we need
to understand why it is important for Klal
Yisroel to leave Mitzrayim with 71ma wid0, great
wealth? One would think that
important was that Klal Yisroel would receive
the Torah — and the focus should not be on
physical wealth. Additionally, the words of

it was

Rashi are perplexing. Why does it say that the
Tzaddik Avrohom should not say that Hashem
did not fulfill His word of Klal Yisroel leaving
with great wealth? It almost seems as if the
reason that Klal Yisroel needed to leave with
great wealth was because He might be called
out on it — and asked about it — but if not for
that, perhaps Hakodosh Boruch Hu would not
have kept His word. Obviously, this is not
correct, and Hakodosh Boruch Hu always
keeps His word. Why doesn’t it just say that
Hakodosh Boruch Hu told them to request
gold and silver vessels so that His word would
be fulfilled that they would leave with great
wealth? The following Divrei Torah will
expound on this topic, and support the P’shat
offered in the closing paragraph.

apy' n7ap — Pesach Drasha 7 —
Shemos 12:37,38 “oonywn W' nma 1yorl
D2l .UN TA%7 DNAAD AN 9N NIXN YWD ,AND0
TNN T2 NN Al XY ,DNN 7Y 21 W7 — “The
Bnei Yisroel journeyed from Ram’ses to
Succos, about six hundred thousand men on
foot, aside from children. Also, the Eirav Rav
went up with them, and flock and cattle, very
much livestock.” The Torah tells us that Tzon
and Bakar left Mitzrayim — and there were a
lot of them. Where did Klal Yisroel get all of
this livestock? Hakodosh Boruch Hu told Klal
Yisroel to ask for gold and silver vessels from
the Mitzriyim, but not livestock. If we will
assume the livestock was Klal Yisroel’s own
livestock, then what is the Chiddush in telling
us that they took their livestock with them?

The Torah already told us that Paroah told
Klal Yisroel, “qwx> Ing DdI7a DA DDIXY DA
onaT’ — that they should leave with their
livestock. Why would the Torah need to repeat
that they left with it? If you want to say that
this livestock was from what Paroah gave to
them to bring as Korbonos, as the Posuk says
in 10:25 “ni?7wi 0'Nat N7 NN ANK D7 — yes,
Paroah may have given them livestock, but not
as the Posuk states here, “Txn T720” — which is
a Loshon that there was really a lot of livestock
Moshe
livestock in order to bring some Korbonos.

— whereas just requested some
11 12N — 23:9 — Iyov 35:11 “no'm
11MdN' DY qvni yIx ninnan” — “Who teaches
us through the animals of the land, and makes
us wise through the birds of the sky.”
Hakodosh Boruch Hu says to learn from the
bull of Eliyahu at Har Hakarmel, who did not
want to be taken for Avodah Zarah. Eliyahu
challenged the Baal worshippers for both to
bring an animal as a Korbon, and then they
would see whose G-d was real. They were to
place their respective animal on wood, and not
apply a fire. Each would call out to their god
to bring a fire. Two identical bulls were chosen
and lots were cast to see which one would go to
Hashem (Eliyahu), and which one would go to
the Baal, the Avodah Zara. The one chosen for
Eliyahu immediately followed him, while the
one chosen for the Baal would not move. As
much as they tried, the animal would not
move. Eliyahu told the bull to go with them.
The bull said it did not want to go to be a
portion of the Baal and anger his Creator.
Eliyahu told the bull that just as the bull he
had taken was going to make a Kiddush
Hashem, so too, the bull that would go with the
Baal, and a fire would not come, would also
sanctify the Name of Hashem. After hearing
that, the bull went with them. The birds as
well, the ravens, were chosen to bring Eliyahu
food, but they did not want to enter the house
of the evil Achav. We see from here that there
are times that animals have great intellect.

This is what happened with the
livestock when Klal Yisroel were leaving
Mitzrayim. The Posuk says, “ X7 78w 12 701
D1WY? 275 yan” — the dogs did not bark that
night — they had the choice to do so but chose
not to, and were thus rewarded for it. “27y Da
pnX N7 11” — The Eirav Rav had intelligence
and chose to follow Klal Yisroel, and the Posuk
continues, “TN T2d Mjn a1 [R¥1” — so too, the
livestock had intellect and followed Klal
Yisroel. The Torah doesn’t state that Klal
Yisroel took the livestock when they left in the
previous Posuk, rather it says it here in the
same Posuk as the Eirav Rav to teach us that
they left Mitzrayim just as the Eirav Rav, of
their own volition. Hakodosh Boruch Hu told

Avrohom Avinu, “,"IN [T IT2Y' TWUKX 20 DX DAl

T2 widNa kY P kI’ that the Mitzriyim were
going to be judged, and then Klal Yisroel
Makkas
Bechoros is the judgment that the Posuk is

would leave with great wealth.

referring to. Klal Yisroel requested the vessels
of gold and silver before the Makkas Bechoros.
This tells us that the vessels of gold and silver
were not the Rechush Gadol, for that they
received even before Makkas Bechoros. The
Rechush Gadol was the livestock of the
Mitzriyim, which followed Klal Yisroel of their
own will, after they left Mitzrayim. That is
why the Posuk says, “7Ima wid12 INX' [ INKRI7 —
meaning that after Klal Yisroel left, they
would receive the Rechush Gadol, which would
come in the form of the animals that followed
Klal Yisroel. This is as the Gemara in Chulin
84b says that |xx are called, “nnNnwy” —because
"nnwyny" - they make their owners wealthy.
We learned this concept already from Yaakov
Avinu, where the Torah tells us that he
became wealthy from his livestock.

niny 9:19 — “ypn nX i N7Y NI’ —
“And now send, gather in your livestock” — The
Makkah of Barad was coming and Moshe
Rabbeinu told Paroah to send messengers to
all of his people so all should know to bring the
livestock indoors, so that they should not get
killed during this Makkah. Why did Moshe
Rabbeinu give them this advice, prior to the
Makkah? Based on what we are saying that
the Rechush Gadol was the Tzon and Bakar,
there is no question here. Hakodosh Boruch
Hu wanted Klal Yisroel to leave Mitzrayim
with Rechush Gadol — the livestock. If the
livestock were to be killed during the Makkah
of Barad, then there would not have been any
to leave Mitzrayim with Klal Yisroel. Thus,
there was this warning to the Mitzriyim, so
that the livestock could be saved, and would
ultimately leave Mitzrayim with Klal Yisroel.

NI ndon — 9 — “nwpa KR N '
P MIR My 7w 17- Hakodosh Boruch Hu
asked Klal Yisroel to please request vessels of
gold and silver in Mitzrayim so that Avrohom
Avinu should not say that Hakodosh Boruch
Hu did not fulfill His word of Klal Yisroel
leaving Mitzrayim with Rechush Gadol. It
almost seems as if the reason given in the
Gemara that Klal Yisroel needed to leave with
great wealth was because He might be called
out on it — and asked about it — but if not for
that, perhaps Hakodosh Boruch Hu would not
have kept His word. Obviously, this is not
correct, and Hakodosh Boruch Hu always
keeps His word. Why doesn’t it just say that
Hakodosh Boruch Hu told them to request
gold and silver vessels so that His word would
be fulfilled that they would leave with great
wealth? Hakodosh Boruch Hu was going to
fulfill His word when Klal Yisroel left
Mitzrayim, as Hakodosh Boruch Hu said
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through the Tzon and Bakar. However,
perhaps when Klal Yisroel were at first
leaving Mitzrayim, and the livestock were not
yet with them, there could have been a
question as to what happened to the Rechush
Gadol that Hakodosh Boruch Hu promised.
Thus, Hakodosh Boruch Hu requested of Klal
Yisroel to please ask for vessels of gold and
silver, so that there would not be a question
even for a moment if Hashem kept His word or
not.

"y — Shemos 11:4 “nd> nwn MK
D™MI¥N N2 XXI' AN Y770 nixnd T X’ - “And
Moshe said, ‘So said Hashem — At midnight I
shall go out in the midst of Mitzrayim’.”
“nixnd” -0 '¥na md> — At approximately
midnight.

perform Makas Bechoros at exactly midnight.

Hakodosh Boruch Hu was going to

However, Moshe feared that the astrologers of
Mitzrayim would err in their calculation as to
This could
potentially cause them to say that Moshe lied.
Moshe
midnight, so that the Mitzriyim should not

the exact moment of midnight.

Therefore, said, approximately
think that he was wrong.

naxwn na pyn — Shemos 15:8
“IN9p D™T M IND "fa¥) o' N 19X NNal
o' 272 nmian” — “With the breath of Your
nostrils the waters piled up; like a wall stood
the running water.” Rashi says on the words,
“n'm 1nwW1” — that Targum Onkelos renders the
word, “In71” as an expression of cleverness —
as if to say that the waters were clever to get
the Mitzriyim to enter the waters, and then
The Medrash says
something similar: that clever wisdom entered
the water, and they sang Shira. The Mechilta
says, that the waters were wise and fought the

they drowned them.

Mitzriyim. According to all of these P’shatim,
they all seem to say that the water had
intellect. This is truly a wonder — for does
water have intellect? Bereishis 7:18 “naan
Rashi that the

strengthened itself - by itself — once again

omn” - says water
seeming to demonstrate that the water has
choice as to what it does and does not do. The
Posuk says, “Dnw? 27 yan' X7 v ma 0”7 —
the dogs did not bark that night — and they
were rewarded for it. It must be that they had
choice — for if they didn’t, they would not
receive reward. Chananya, Misha’el, and
Azaryah learned from the frogs to make a
Kiddush Hashem, for they jumped into the
ovens — and if the frogs can make a Kiddush
If the

frogs did not have any choice, then it wouldn’t

Hashem, then certainly they should.

have been a Kiddush Hashem. There are more

scenarios where animals and inanimate
objects appeared to have choice, and there is
one common denominator by all of them — and

that is that they were moments of miracles

taking place in the world, and at the time a
miracle occurs, there is a Gilui Shechina, a
revelation of the Shechina, which causes all of
the Creation to have free will. The rock which
brought forth the water in the Midbar and the
donkey which spoke to Bilam are more
examples of this. During the days of creation,
Hakodosh Boruch Hu created a world where
all had Bechirah, free will. The source for this
is the Gemara in Rosh Hashana 11a — “1"x
NVT? INDQY NNIZ2 N'WWRID AYYNn 7D 17 2 yeIne
IX121 21ax?” — “Rebbe Yehoshua Ben Levi said:
All the acts of Creation were created with their
full stature, immediately fit to bear fruit; they
were created with their full mental capacities,
they were created with their full form.” Rashi
explains there that all of the creations were
asked and agreed to be created. We see from
here that there was some sort of Bechirah in
all that Hakodosh Boruch Hu created. We say
in Shachris of Shabbos, “nma nyTa by
Pownal” — all was created with Da’as. The sun
and the moon had a fight, and the actual trees
were to have the same taste of the fruit of the
trees, but they chose not to do so, as well as the
incident with the Nachash.
examples where it appears that all had
Bechirah. After Hakodosh Boruch Hu
completed the seven days of Creation, He put

Again, all

into the world a cycle that we call, “Teva” —
“nature”. Teva precludes animals and all
other objects in the world from having
Bechirah, except for human beings. However,
at a moment that Hakodosh Boruch Hu
performs a miracle in the world, when Teva is
compromised, then all goes back to the way
prior to there being a Teva in the world, and
everything once again has Bechirah. This is
only at the time of the miracle, and once the
miracle is complete, Teva once again rules,
and thus only humans have Bechirah. The
water did in fact have Bechirah, for it was a

time of miracle.

understand the
importance of the Rechush Gadol, and why
Hakodosh Boruch Hu asked Klal Yisroel to ask
for the gold and silver vessels from the

Now we can

Mitzriyim. There may have been a question of
how could they be leaving Mitzrayim without
the Rechush Gadol that Hakodosh Boruch Hu
promised Avrohom Avinu. Klal Yisroel needed
to have rock solid Emunah in Hakodosh
Boruch Hu.
perceived, they must have that complete
Emunah that Hakodosh Boruch Hu is always
there and always fulfills His words. The
Rechush Gadol that Hakodosh Boruch Hu
promised Avrohom Avinu was the Tzon and

No matter what they saw or

Bakar. This was a time of miracles, and thus
all of creation had Bechirah. The Tzon and

Bakar wanted to leave with Klal Yisroel, just
as the Eirav Rav wanted to, and so they
followed along with Klal Yisroel. The amazing
part of this Rechush Gadol that Hakodosh
Boruch Hu promised Klal Yisroel, was that
Klal Yisroel did not need to exert any effort to
receive it. The livestock followed after them;
there was nothing for them to do to receive this
Rechush Gadol.

One could ask why didn’t Hakodosh
Boruch Hu just tell Klal Yisroel that the
Rechush Gadol was the Tzon and Bakar,
instead of asking them to request gold and
silver from the Mitzriyim? This way, no one
would have asked where the Rechush Gadol
was, for they would know that it would be
coming in the form of the Tzon and Bakar.
Hakodosh Boruch Hu knew that the Tzon and
Bakar were going to leave Mitzrayim of their
own will, but could not tell Avrohom or Klal
Yisroel that they were going to leave, for that
would have taken away the Bechirah from the
Tzon and Bakar. Conversely, the gold and
silver that Klal Yisroel left with took much
effort, as they needed to ask the Mitzriyim for
it, and needed to load it on the animals to
schlep it out of Mitzrayim. The Rechush Gadol
was pure goodness, but Hakodosh Boruch Hu
knew that unfortunately Klal Yisroel were not
yet on the level of Emunah, and might
question Him. They would start leaving
Mitzrayim and question Hakodosh Boruch Hu
as to where the Rechush Gadol was that He
promised. Thus, He had them ask for gold and
silver vessels from the Mitzriyim, so that Klal
Yisroel would not question Hakodosh Boruch
Hu, even for one moment.

When it says that Avrohom Avinu
might have said it, it is a reference to Klal
Yisroel who were to receive the Rechush Gadol
on his behalf. Unfortunately, the gold that
Klal Yisroel took from the Mitzriyim was what
they used to make the Eigel. Moshe Rabbeinu
did not take from the gold and silver of
Mitzrayim, and instead he busied himself with
the Atzmos Yosef and he had no part in the
Chet of the Eigel. The Yom Tov of Pesach is a
time that we must focus on strengthening our
Emunah in Hakodosh Boruch Hu. Hakodosh
Boruch Hu took us out of Mitzrayim, and He
seeks to give us only goodness. However, we
must make ourselves a proper vessel to receive
that goodness. May we be Zoche to see
ourselves this Yom Tov of Pesach as going out
of Mitzrayim — and waiting to receive the
Rechush Gadol — for we have complete
Emunah in Hakodosh Boruch Hu that He will
take care of all of our needs. In the Zechus of
our increasing our Emunah, may we be Zoche
to the Geulah Shlaima, jax n1'n2a n1nna!
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DM'YUN MY 1:1 “rwx prwn 2w
muvy’

Rashi says that “Shlomo” in Shir
Hashirim does not refer to the author of Shir
Hashirim, Shlomo Hamelech. Rather it refers
to “I7v DI7wnw 'n”, to the King to Whom
peace belongs, Melech Malchai Hamlachim
Hakodosh Boruch Hu. Yadayim 3:5 — R’ Akiva
— The most worthy day for the entire universe
was the day that Shir Hashirim was given to
Klal Yisroel. All of the Kesuvim are Kodesh, but
Shir Hashirim is Kodesh Kodoshim. Why is Shir
Hashirim classified as Kodesh Kodoshim? Why
do we Lain it on Pesach? The following Divrei
Torah will shed light on this question.

DI7y nia'nl - Rambam: Hilchos
Shabbos: Perek 30:2 — On Erev Shabbos, one
should wrap himself in a Talis and sit solemnly,
waiting to be Mekabel Shabbos as one would
go out to receive a king. The time immediately
before Shabbos is a time that various worlds
and Neshomos of those who are no longer
living move to higher places. Bava Kama 32a
— R’ Chanina says that as Shabbos approaches,
one should go out and greet the Kallah
Malk’sa, the bride - queen. R’ Yannai would
say Bo’i Kallah, Bo’i Kallah, come Kallah, come
Kallah. Maharsha — Shabbos went to the
Ribbono Shel Olam and said that every day has
a mate except for me. Hakodosh Boruch Hu
answered that Shabbos’ mate is Klal Yisroel.
When Shabbos approaches, it is like the Kallah
as she goes under the Chupah which results in
her marriage. On Shabbos, if one works on
having a D’veikus to the Ribbono Shel Olam, it
is considered like Yichud. In this way one can
have the Shleimus of the connection to
Shabbos. Klal Yisroel are D'>7n '12. Being that

Klal Yisroel are princes, it makes Shabbos
royalty as well. Shir Hashirim is a revelation of
the relationship and the tremendous Ahavah
between the Ribbono Shel Olam and Klal
Yisroel. The relationship of Ahavah between
the Ribbono Shel Olam and Klal Yisroel is
described in the Tanach as that of a father to
a son. Devarim 14:1 — “Banim Atem Lashem
Elokeichem”.  Shir Hashirim is where it is
Mechadesh this new type of Ahavah between
Hakodosh Boruch Hu and Klal Yisroel, the
Ahavah between a Chosson and Kallah. Shir
Hashirim 2:5 “,ax nanX nzin '>”, because |
am sick with love. There are many times in
Shir Hashirim that there is a double Loshon. It
is referring to a couple, both of them smitten
with lovesickness. As the Rambam says, one
should love Hashem with a very great love. His
Neshama should be bound with his love to the
Ribbono Shel Olam as if afflicted by
lovesickness. All of Shir Hashirim is a Mashal
to this concept.

nnX nov - “An'7v7 Y'ux n"r'wn 1w’
- Shabbos is Kolel all the Shirim of Ma’aseh
Bereishis. So too Shir Hashirim is Kolel all of
the other Shiros.

"7 nurTiz - “Nn'rw7 Y'ux nr'wn 1w’
- What is Shir Hashirim all about? Alshich—we
say in Davening - “Kail Melech Godol Um’hulal
Batishbachos.” U’mehulal Batishbachos
means that we praise the Ribbono Shel Olam
that we have the tremendous Zechus to praise
His great name. That is the main purpose in
Shir Hashirim. It is a Shir on the other Shirim
that we are Zoche to sing to the Ribbono Shel
Olam.

J0in1 nndN NYT -“ WX DYDY
nN7w7“- Rashi — Shir Hashirim is completely
about Yiras Shomayin and being Mekabel O/
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Malchus Shomayim. Rambam: Moreh
Nevuchim 3:51 — The purpose in all of the
Mitzvos in the Torah is to bring one to Ahavas
Hashem. Devarim 11:13 — “ynv DX NNl
,0I'N DONX NIXA 'DIX WYX 'NIXN 7X 1vNvn
NANX7’. Sanhedrin 74a — We learn from the
Posuk “ 7321 7227 752 777X T DX N2NXI
w91 that one must let himself be killed and
not be Oiver Avodah Zarah. Rashi explains
that the Posuk says that you must love
Hashem and not anything else. The question
is why does it only apply to Avodah Zarah?
Why is it that only Avodah Zarah takes away
Ahavas Hashem? Fulfilling Mitzvos that the
Ribbono Shel Olam commanded brings one to
Ahavas Hashem. All Aveiros create Sinas
Hashem. However if one does Aveiros, it will
cause there to be some Sinas Hashem, but
there is still room for Ahavas Hashem.
Vayikra 16:16 — “Hashochain Itam B’soch
Tumosom”, even in Tumah one can still dwell
with Hashem. Yuma 9b — In a place where
there is Avodah Zarah, there is no room for
Ahavas Hashem. This is why Shir Hashirim is
complete Yiras Shomayim and being Mekabel
Ol Malchus Shomayim.  Shir Hashirim is
completely about pure love, which is the
Tachlis of all Torah and Mitzvos - to bring one
to Ahavas Hashem.

a1 - “Nn7w7 Ywx on'wn 1 - Shir
Hashirim is a conglomerate of many Shirim.
Shlomo Hamelech, in his great wisdom and
with Ruach Hakodesh, compiled them and
created one Shir that is inclusive of them all.

117 nwIT? - Shir Hashirim 1:9 “ 'noo’
Snwa Pn'aT ay1o 101" - “With My
mighty horses who battled Paroah’s riders, |
revealed that you are my beloved.” In normal
situations, it is the rider who controls the
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horse. When Paroah and the Mitzriyim chased
after Klal Yisroel, the horses led them into the
Yam Suf. This is what the Ribbono Shel Olam
is telling Klal Yisroel. The Ribbono Shel Olam
leads all of the nations of the world. However,
Klal Yisroel can lead the Ribbono Shel Olam to
do their will; like the horses of Paroah - where
the horses led and not the rider. If Klal Yisroel
will act properly and have the proper Ahavah
to the Ribbono Shel Olam, the Ribbono Shel
Olam will shower Klal Yisroel with pure
goodness.

Perhaps now we can explain why Shir
Hashirim is Kodesh Kodoshim and is Lained on
Pesach. On Pesach we commemorate the
Ribbono Shel Olam taking us out of Mitzrayim.
The Ribbono Shel Olam redeemed us from
Paroah and took us for Himself. Shir Hashirim
tells us about this very special relationship
that we have with the Ribbono Shel Olam; the
relationship of a Chosson to a Kallah. There is
a difference between the relationship of a
father and son, and a Chosson and Kallah. A
father loves his son more than the son loves
his father. On the other hand, a Chosson and
Kallah have the same love, one to another.
Like every relationship, we must strive to get
it to the highest level possible. Perhaps this as
well is the reason that some have the Minhag
to say Shir Hashirim immediately before
Shabbos. Shabbos is the time that the
Shabbos Hamalka joins us. It is a very special
time to work on this relationship with the
Ribbono Shel Olam.



mailto:GanHaTorah53@gmail.com

L'zecher Nishmas R- Yehuda Ben R Cﬂaim, R’ Nissan Ben R-Shmuel, R-A/yeh Leib Ben iﬁssochor Dov, Mala Frimet Bas R- Yeshaya Menachem / Refuah Shlaima Esther Bas Miriam T01

oD DY SyIaw

15:20 “ gnn DX AN NINK_ DX'2ID DN Dl
n7nnal D'OSNA N'INXK 0'YIA 7D |N¥NI LT
15:21 “ 010 AXa AXA D "T7 N'W ,0"n DY jyni
D2 A A’

“And Miriam the prophetess, the sister of
Aharon, took her drum in her hand and all
the women went forth after her with drums
and with dances.” “Miriam spoke to them,
‘Sing to Hashem for He is exalted above the
arrogant, having hurled horse with its rider

> 9

into the sea’.” Klal Yisroel just experienced
the miracle of Krias Yam Suf, where they
were miraculously saved from the evil
Mitzriyim. The Torah tells us, “nwn 1w ™8
8w mar” — at that time, Moshe Rabbeinu
and Klal Yisroel sang Shira to Hakodosh
Boruch Hu for saving them. Here the Posuk
tells us, that after the Shira of Moshe and
Klal Yisroel, Miriam and the women of Klal
Yisroel sang Shira to Hashem with drums
Why was it necessary for
Miriam and the women of Klal Yisroel to

and dances.

sing their own separate Shira — and not just
be inclusive in the Shira of Moshe and Klal
Yisroel? Rashi explains that the reason
that the Posuk calls Miriam, “the sister of
Aharon” and does not also say that she is
the “sister of Moshe” is because her first
prophecy was before Moshe was born, and
her only brother at that time was Aharon.
This explains why the Torah calls her the
brother of Aharon, but why does the Torah
do so specifically over here, when Miriam
sings Shira? The following Divrei Torah
will expound on this topic and support the
P’shat offered in the closing paragraph.

"wa — 15:20 “antn o npni
Nax nink” — The reason that the Torah
states that Miriam was the sister of Aharon
is because Aharon was Moser Nefesh for her
when she was stricken with Tzara’as, as the
Torah tells us in Bamidbar 12:1-12.

"wn — 15:20 “niYnnai o'ona” — The
righteous women of the generation were
certain that Hakodosh Boruch Hu would
perform miracles for them, so they took
tambourines out of Mitzrayim which they
planned on using in Shira to Hakodosh
Boruch Hu.

Mma nndn — 15:20 “pn npni
NaX NNk axfIn” — Moshe Rabbeinu was
different than all other Nevi'im. Moshe did
not need to prepare himself for Nevuah
with music and joy, while other Neviim
needed to do so, as we see by Elisha,
Melachim 2:3:15 “ja1an j20 a'nr a7 Ing”.
The Posuk says here, “ nink nk21n nn npni
T2 9 IR DR — being that the Posuk is

speaking about Miriam taking an
instrument, it only says that she was, “the
sister of Aharon” for from her siblings it was
Aharon
instruments fir Nevuah, while her other
sibling, Moshe Rabbeinu, did not need it.
w"xn nivomn — 15:20 “ o npni

axfIn” — This Parsha is “nnimo” — “open”,

only who needed musical

which means there is a space before it, and
this is like something new. This was done
so that the Shira of Miriam should not be
mixed up with the previous Shira. If
Miriam’s Shira would come on the heels of
the other Shira, it would imply that the one
before hers was the main one, and hers was
Thus, it is “AnM” to
teach us that her Shira was important in its

not as significant.

own right. Another reason for the Parsha
being “NNIND” is to not mix the Shira of the
men with the women.

210 |n - 15:20 “anain oM npni” —
By the Shiras Hayam the men sang first,
while by Shiras Devorah the women sang
before the men. The Yeshuah by the Yam
came about through men, as the Posuk says
in Shemos 11:10 “% nx 1wy PNl nwni
7NN 0'NoMN” — and thus the men sang first.
While by the Yeshuah in the times of
Devorah came through women; Devorah
and Yael, and thus they sang Shira first.

D"5X 11 — 15:21 “0mn paY nr”
— The previous Posuk says that all the
women of Klal Yisroel went forth after
Miriam with their drums, and “on% |yni
nn” — and Miriam answered them. If
Miriam was speaking to the women, then
the Posuk should have used a Loshon of
“In%?” which is a Loshon Nekeivah, and not,
“nn%?.” This Loshon is correct, for in fact
Miriam was not speaking to the women,
rather she was speaking to Malachim.
When Moshe and Klal Yisroel were singing
Shira, the women also wanted to sing Shira.
The Malachim said, is it not enough that
the men are singing Shira before us — the
women should certainly not go before us.
Miriam answered, “Dn%?” — ““17 Nw” — that
they could sing Shira to Hakodosh Boruch
Hu before them.

npn - 15:21 “Dmn pa%? wn1” — The
Malachim said, “Is it not enough that the
men sang Shira before us, but the women
also get to sing Shira before us?” Miriam
knew through Nevuah that the Malachim
said this, and she gave permission for the
Malachim to Shira with them, and Miriam

.

said, “17 Nw” — let us all sing Shira to

Hashem.

aoi0 onn - 15:21 “Dn onY jyni” —
The Midrash tells us that Miriam was not
speaking to the women here, rather she was
speaking to the Malachim, hence it is used
Loshon Zochor — “nn%.” The Malachim were
upset that the men got to sing Shira before
them, and they were now questioning why
the women should also go before them.
Miriam answered the Malachim, “17 n'w”.

nnx now — Megilah 4a — The
servitude of Klal Yisroel in Mitzrayim was
only on the men, and not on the women, as
The decree
against the eradication of the Jews, was

the Pesukim seem to tell us.

also only upon the men, as the Posuk says,
“I'nn man 73.” The Gemara in Sotah 11b
says that the Mitzriyim switched the work
of the men and the women, meaning that
the men were given the work of the women,
and the women the work of the men. This
was done to break their spirits. However,
this was only done on occasion, and was not
done regularly, for as the Gemara tells us,
the women would prepare hot water and
fish for their husbands. They beautified
themselves for their husbands. If they were
in servitude and doing hard labor like the
men, they would not have been able to do
so.

awn M - 15:21 “pin oY ynr” —
Why did Klal Yisroel wait until after Krias
Yam Suf to sing Shira to Hakodosh Boruch
Hu, and not do so immediately after they
left Mitzrayim? There were two Geulos for
Klal Yisroel: Geulas Haguf and Geulas
Hanefesh. When Klal Yisroel left
Mitzrayim, they were freed from the
physical bondage of the Mitzriyim, but on
some level they were still subservient to the
Tumah of the Mitzriyim on a spiritual level.
It wasn’t until the Mitzrayim were actually
killed in the Yam, that Klal Yisroel became
completely free spiritually. Klal Yisroel
wanted to wait until both Geulos were
complete for them to sing Shira, thus they
waited until after Krias Yam Suf.

awn M - 15:21 “pn oY yni” —
The Chasam Sofer says that the Malachim
complained when the women were about to
sing before them, for the men already sang,
and they felt that they should at least go
before the women. It seems that while they
may have understood why the men should
go before them, they thought that they
should for sure go before the women. Why
did the Malachim think that they should
song Shira before the women, when the
women were just like the men here, as “ qx
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010 MK I'N [n” — the women were part of
the miracle the same wat they men were?
The Seforim Hakdoshim tell us that there
were two parts to the Geulah of Mitzrayim:
woIN N7IKAl 910 N7IXA — the redeeming of
the body, as they left the physical bondage
and the
redeeming of the soul, in that Hakodosh
Boruch Hu took them out of the Tumah and
filth that was
Mitzrayim. He purified their souls and
made them holy. As the Sfas Emes (see
above) tells us, the women were only in

and servitude of Mitzrayim,

stuck to them from

spiritual bondage of Mitzrayim, and not
physical bondage. Thus, when they were
saved, they only had a woin n7ixa, for they
were not in physical bondage. Malachim do
not know what is in a person’s heart, they
only know what they see and hear. The
Malachim saw that the men were in
physical bondage, and not the women.
Thus, while they understood why perhaps
the men got to sing Shira before them,
because they were freed from physical
bondage, the women were not in bondage,
and therefore should not go before them. To
this point Miriam answered, “ nxa D 17 N
nN2” — she used a double Loshon of “nka nxa”
alluding to the two Geulos of Mitzrayim: the
Geulas Haguf and the Geulas Hanefesh.
Miriam was telling the Malachim that
although they did not know it, the women of
Klal Yisroel had a Geulas Hanefesh, and
thus they were entitled to sing Shira before
them.

0"an1n 2 AN " — 15:20 “ npni
Pax nink axfn 0n” — The Torah calls
Miriam, “the brother of Aharon” and not the
“brother of Moshe” because she was similar
to Aharon Moshe
Rabbeinu was in a different category. As we
know, Moshe Rabbeinu was the father of all
Nevuah, and while all who had prophecy
did so with the Loshon, "n2" while Moshe
Rabbeinu had prophecy with a Loshon of

in prophecy, while

“nx1” which is a clearer form of prophecy.
naNiwn N2 'yn — 15:19 “o10 \a »
D2 I'w1val 12072 a1’ — “When Paroah’s
with his chariots and
into the sea.” This Posuk
separates the Shira of Moshe and B’nei
Yisroel, and the Shira of Miriam and the
women. Why is this Posuk here? Rashi in
Gittin 90a explains that the Loshon of “15”
that is in the Posuk means, “because”. The

cavalry came

horsemen

Torah is telling us that because Paroah
chased after Klal Yisroel, therefore Miriam
took her drum etc... and they sang Shira.
This Rashi needs explanation, for what is
the Torah adding here that Miriam sang

Shira because of Paroah, when we already
know that all of Klal Yisroel sang Shira
because of the miracle that happened for
them at the Yam. The Gemara in Sotah 11b
says that in the Zechus of the righteous
women of Klal Yisroel, Klal Yisroel were
redeemed from Mitzrayim. Regarding the
men of Klal Yisroel, it says in Posuk 14:30
“0'n Now 7y Nn nnxn DX RY K — “And
Yisroel saw the Mitzriyim dead on the
seashore.” The men of Klal Yisroel were
scared that just as they had come out on
side of the perhaps the
Mitzriyim would also come out on another
Hakodosh Boruch Hu
commanded the Sar of the Yam to spit the

Yam alive,

side alive.
Mitzriyim out onto dry land, so that Klal
Yisroel could see that they Mitzriyim were
actually dead (Pesachim 118b). “IX” it was
only then, that Klal Yisroel saw definitively
that the Mitzriyim were dead, “ 121 nwn v
8w — did Moshe and the men of Klal
Yisroel sing Shira to Hakodosh Boruch Hu.
However, the sang  Shira
immediately, “D'a I'u1921 12571 NYI9 010 X2 D
D'n M NX DN T AW’ — as soon as the

women

waters went upon the Mitzriyim, they
already sang Shira, and they did not wait
until the water spit them out onto the dry
land. The Torah is telling us that there was
something very special about the women, in
that they did not feel the need to wait until
the miracle was complete in order to sing
Shira, rather once the Mitzriyim were
swallowed up in the water, they sang Shira.
14:13 “ 0 X Dy 78 nwn N
T nyiw' nx I ¥NA” — “And Moshe said
to the people, ‘Do not fear! Stand fast and
see the salvation of Hashem.” Klal Yisroel
had just left Mitzrayim. They had the
Mitzriyim behind them, chasing after them,
and the Yam Suf in front of them. Moshe
Rabbeinu told them not to be afraid, and
that they should have Emunah in
Hakodosh Boruch Hu. “ny¥mn” — Stand fast
“T Ny DX INC —
and you will see the salvation of Hashem.
Shemos 2:4 “,pnan IMNX axnni
17 nwy' an nyT17?” — “And his sister stationed
herself at a distance to know what be done
Miriam had a Nevuah that her
parents were going to give birth to the
savior of Klal Yisroel, Moshe Rabbeinu.
Moshe was born, and it was a time of decree

— stand with Emunah,

to him.”

against all boys, that they were to be
thrown into the river by the Mitzriyim — to
be killed. Miriam knew that her Nevuah
would come true, and there was thus no
doubt that Moshe would be saved. She just
didn’t know how he would be saved. The

Posuk tells us, “a¥xnni” — and she stood there
watching with anticipation as to what she
was going to see. She knew he would be
saved, and she wanted to see how he would
be saved.

Now we can understand why
Miriam and the women of Klal Yisroel sang
their own Shira, and why Rashi refers us
back to when Miriam was watching to see
what happened to her brother Moshe, as to
why the Torah said that she was, “ ninx
NnR.” We see in Posuk 2:4 and in 14:13 this
Loshon of “a¥xnni - n¥'nn” — a Loshon which
means standing by, knowing that all will be
good because of Emunah in Hakodosh
Boruch Hu, and waiting to have the
opportunity, “T nyiw' N I — to see the
salvation of Hashem. Klal Yisroel were told
that they would be taken out of Mitzrayim
to be the nation of Hakodosh Boruch Hu.
Had they had the proper Emunah in
Hakodosh Boruch Hu, they would not have
had any fear as to what would happen to
them, for they would have known that one
way or another Hakodosh Boruch Hu would
save them. The women of Klal Yisroel
brought with them musical instruments, for
they knew without a doubt that they would
be saved, and they wanted to use those
instruments for Shira to Hashem. There
are many salvations that occur, yet it is not
seen. When one is Zoche to see those
Yeshuos, it brings them closer to Hakodosh
Boruch Hu.
would happen to her brother — she knew he

Miriam waited to see what

would be saved — she just wanted to see
how. The women knew that Klal Yisroel
would be saved, and they waited until they
were Zoche to see it in order to sing Shira to
Hakodosh Boruch Hu. The men of Klal
Yisroel were singing Shira to Hakodosh
Boruch Hu for being saved from the
Mitzriyim. The women already knew that
they would be saved, and they were
primarily singing Shira to Hakodosh
Boruch Hu for the Zechus of being able to
see the Yeshuah. Rashi refers us back here
when discussing the Shira of Miriam to tell
us that the women of Klal Yisroel were like
Miriam when she was watching her brother
Moshe. They had complete Emunah that
they would be saved, and they were waiting
for the Zechus to see it. May we be Zoche to
strengthen our Emunah in Hakodosh
Boruch Hu, and be Zoche to see the
Yeshuah with our eyes so that we can be
more connected to Hakodosh Boruch Hu.
May we be Zoche to see the ultimate Geulah
Shlaima, with our eyes, X 1'n'a n1nna!
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